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Maine Peace Action Committee

STATEMENT OF PURPOSE

he Maine Peace Action Committee
(MPAC) was founded in 1974 with a
special focus on ending the war in
Indochina. MPAC has been concerned with our
society’s violent and militaristic nature, which is
manifested in a lack of humane and progressive
values and a tendency towards solving problems
via destructive means.
Our general orientation takes the double focus
of analyzing and opposing militarism, or the
efforts to use nuclear weapons and other military
means to solve human problems, and imperialism,
or the efforts by powerful nations to use economic
and military means to impose their will upon less
powerful peoples.

Our nation’s pursuit of these policies undermines its ability to deal with the needs of its own
citizens and places us in greater danger of war.
Our tax dollars are used to develop first strike
capable weapons and to support repressive
regimes abroad. Consequently, there are fewer
dollars available for needed human services both
here and abroad.

Table of Contents

If we direct our energy and other resources
into weapons systems, there is little left for
creative solutions to problems such as the world
food and fuel shortages which threaten our
survival.

imperialism and proposing alternatives to these
policies.
We find we can act effectively if we focus on a
limited number of specific issues and campaigns.
We need projects which can:

We have seen human needs are neglected by
an existing government, and when that government represses groups attempting to meet those
needs, violent upheaval has resulted. Our government’s military economic support for such repressive regimes has embroiled us in armed conflicts
which have escalated to full scale war and could
mean inevitable global destruction.

1. unite people within our group

We in MPAC believe that while none of these
efforts by itself can bring about a completely just
society, together we can work toward more
comprehensive solutions. We feel that we can
best contribute by challenging militarism and

MPAC believes that people united and working together can redefine our values and change
our approach to problems so that we shall be able
to live in a free and creative society; indeed, such
efforts are imperative if we are to survive.

We support efforts to deal with each of these
problems since we see them as resulting and
contributing to an economic and political system
over which most of us have little control.

2. provide opportunities for action resulting in
measurable achievement
3. link our efforts with national campaigns; and

4. demonstrate the dynamics of militarism and
imperialism.

For our activities to be successful, we need to
educate ourselves about issues, analyze the
contributing factors, investigate alternative solutions, decide strategy for implementing alternatives, and share our understanding with the
community to enlist their support.
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“So I am for keeping the thing going while
things are stirring; because if we wait till it is
still, it will take a great while to get it going
again.” —Sojourner Truth, Equal Rights
Convention, 1867

STILL STIRRING
DEC. 2015
It’s a long messed up story
It’s really sensitive

I.

The world mourns,
129 killed in Paris
The week before,
Controversy:
Missouri University President resigns due to campus protests.
And the whole time I remembered this
quote,
“Things are stirring”
I could feel
something was moving.
Things are stirring
It’s time to start stirring
And keep stirring harder

And that momentum, those emotions, the
tears, they were a driving force
To remember not to stop,
because now, a few weeks later, I’m not
crying anymore.
I’m not crying anymore
and occasionally,
a small doubt creeps up and says
well,
maybe it’s not such a big deal…
And I have to remind myself
That I’m not crying anymore
and that not having to cry about this every
day,
that I can harbor this doubt,
this is my privilege.
Because if things stop stirring,
those of us who are not directly involved
will forget,
because time heals all wounds.
Except
for those of us who are wounded
every day
and suffer in silence
as the rest of us
heal
and move on.

II.
He messaged me at 1:04AM
Hey
What are you doing?
It was Halloween night.
It was also his Birthday.
We split up early on and by the time he texted
me I was already home.
I had taken off my costume
and was about to go to bed.
It was a fun night.
He messaged me at 1:04AM
Hey
What are you doing?
he wrote,
I can’t go to bed like this
I’m back home
after experiencing racism.

men be imprisoned? i
Why, is the poverty rate doubled for
black people, for Native Americans, for
Hispanic people? ii
Why, is your cause of death twice as
likely to be police violence if you are
born black? iii

We will ask them again,
Really?
Are all lives really equal?

III.
I took a survey in three classes.

Question 1. Which movement is more important to
you?
(a) Black Lives Matter: 2 students
(b) All Lives Matter: 47 students
Question 4. Do you think racism is a problem on
this campus?
Yes: 12 students
No: 39 students
Question 5. Do you think racism is a problem in
this country?
Yes: 36 students
No: 7 students
Not Sure: 9 students

Question 6. Have you ever had a serious conversation about racism while at UMaine?
Yes: 13 students
No: 40 students

We have to keep stirring
Because our black classmates,
our Muslim teammates,
our transgender friends,
they are sitting on the bottom of the pot
and they’re burning.

IV.
Things are stirring in America
Turn on the television, you’ll see
Terrorism
Islamophobia
Police brutality
Things are stirring but it’s not all good,
The status quo is changing but it’s not all for
the better,
“31 US states close their doors to Syrian
Refugees” – CNN iv
“Hate Crimes Against Muslims in UK
Nearly Triple After Paris Attacks –
Washington Times” v

Why do we have to keep stirring,
I ask myself.
Because this is the status quo,
I answer.

Because 39 students out of 52 students do
not believe that racism is a problem on this
campus.
Because 7 students out of 52 students can
wake up in the morning, watch TV, go online,
go to school, and say with confidence
“racism is not a problem in this country”
Because 40 students out of 53 students
have never talked about racism at UMaine.

While my friend is traumatized in the
middle of the night.

Why do we have to keep stirring?
Because this is the status quo
And the status quo must change
And because an object at rest stays at rest
unless acted upon by an outside force.
But when we start to stir
47 out of 52 students will tell us
“All Lives Matter”
So, we will ask,
Then, why
Why, will 1 in 3 African American

This is not the change we need
So we must keep stirring
We must keep stirring
Because
“they kill us before they kill you”
Yes, we have conveniently forgotten that
The number one victims of ISIS are Muslim
And the refugees are running from the
same people we are
So why,
“In eight days 115 Muslim people were
assaulted. Many of the victims say that no
one came to their aid or even consoled
them” vi
Why are we so afraid of victims?
When a radical white Christian man attacks
a Planned Parenthood clinic
killing three and injuring nine vii
how many states
will close their doors
to white Christian men?
how many news sources will say
“this is a white Christian problem?”

Spring 2016

Excuse me, I have a question
Why is terrorism a Muslim problem?
Why is police violence a problem with
“black culture?”
What is our problem?

But it’s years later and the status quo hasn’t
changed,
not yet,
we have to keep stirring and we can’t stop
because in 1999 Amadou Diallo was 22
years old – my age
and unarmed
when he was shot
on his doorstep
41 times. viii
and it kept happening,
2010, Aiyana Stanley-Jones,
seven years old,
she was sleeping in her home
when she was shot
by the Detroit SWAT team
accompanied by a TV crew
for a reality show ix
Is this
The punch-line for a joke?
Are black lives some kind of joke?
And this was before #blacklivesmatter
before anyone gave a shit
and I have to wonder
does anyone care now?
Because

Question 7. What are your concerns about the
Black Lives Matter movement?
e) I am tired of hearing about it.
Thirteen out of fifty-two students.

Things are moving now,
Things are stirring,
But we can’t stop, for so many reasons, we
can’t stop
And those reasons have names
Most notoriously:
Trayvon Martin
Michael Brown
Laquan McDonald
The name seems to change every day
When I started writing this,
his name was Darius Smith, 18 x
When I finished,
his name was Mario Woods, 26 xi
What will the name be today?

V.
A friend of mine from rural Maine told me
that he’d never met an Asian person until his
senior year of high school.
Now,
the fact that Maine lacks diversity isn’t
necessarily a problem.
It becomes a problem when you only know
black people from TV
and they’re all “thugs” and criminals.
It becomes a problem when the only Arabic
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name you know is
Osama Bin Laden.
It becomes a problem when the only gay
person you’ve heard of is
a sex offender.
It becomes a problem when the only Asian
face you’ve ever seen was
as a category on a pornography
website
and she was,
we assure you,
“over 18.”

The fact that Maine isn’t racially or
culturally diverse is not the problem.
The problem is
The lack of positive representation.
Because representation matters
not only for little Asian girls with dreams
but for the orientalist men who will exotify
and sexualize her.
Representation matters
not only black kids who want role models,
but for the armed white man
who might think twice
when he’s about to shoot.

It’s 149 years after the Equal Rights
Convention of 1867, and the United States
has made a lot of progress.
We have a black president,
Gay people can get married,
and women have had the right to vote for
95 years,
so,
“so stop complaining,”
they will tell us.
“Things are so much better than a hundred
years ago,”
And it’s true
And it’s good
Until suddenly people have stopped stirring.

Because here’s the problem:
We have a black president
but last year alone
302 black people were killed by law
enforcement
Same-Sex marriage is legal across our
country
and yet transgender people still can’t go to
the bathroom without public outrage.
Women can vote
But we make 78 cents on the white male
dollar,
and for a hispanic woman it’s just
56 cents xii
At UMaine we are blessed to have
international students from Iraq, Iran, Saudi
Arabia, India, Pakistan, Nigeria, Ghana,
Burundi, countries all over the world
But there are people on campus who say
things like
“well, 99% of our international students
are probably not terrorists”
after hearing our students “speaking in
their native tongue”
because Arabic is the language of
terrorists,
not 19-year-old pre-med students.
We cannot let the pot get still.
We cannot stop stirring while people are
burning

We cannot leave behind those who have
stood by us and fought alongside us for
decades.

How did a queer like me get this far?
Who got us our rights?
Who galvanized the Stonewall riots?
Lucy Hicks Anderson
Carlett A. Brown
Sir Lady Java
Marsha P. Johnson
Miss Major
Black
Transgender
Women xiii

And they did not start this effort
To become martyrs
To be forgotten when the rest of us got our
rights,
Without them,
Black transgender women,
the most marginalized people in the world,
we wouldn’t be here today
So we can’t stop stirring
Until they too get justice.
If you call yourself a feminist
You cannot forget your sisters of color,
and you cannot forget
your transgender sisters.
You cannot be pro LGBT
if you forget the B and the T and the
QIA+
(and no, “A” is not for “allies”)
If you really “celebrated diversity”
You would keep stirring
Because progress for one person
Is progress for every person
And I know,
it’s heavy
and I know,
you’re so, so tired
but we can’t stop now
and we can’t do it alone
—Antonia Carroll

i Lyons, Christopher J., and Becky Pettit. “Compounded

Disadvantage: Race, Incarceration, and Wage Growth.”
Social Problems 58.2 (2011): 257–280. Web. 5 Dec. 2015
ii McCartney, Suzanne, Alemayehu Bishaw, and Kayla

Fontenot. “Poverty Rates for Selected Detailed Race and
Hispanic Groups by State and Place: 2007–2011.” US
Census Bureau. 1 Feb. 2013. Web. 1 Dec. 2015.
iii Laughland, Oliver, Jon Swaine, and Jamiles Lartey. “US

Police Killings Headed for 1,100 This Year, with Black
Americans Twice as Likely to Die.” The Guardian. The
Guardian, 1 July 2015. Web. 1 Dec. 2015.
iv Fantz, Ashley, and Ben Brumfield. “Syrian Refugees Not

Welcome in 31 U.S. States - CNN.com.” CNN. Cable
News Network, 19 Nov. 2015. Web. 1 Dec. 2015.

See Notes on Page 5
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CONFRONTING RACISM:
THE NORTHERN STUDENT MOVEMENT

ollege students were an integral part of the
popular upheaval of the 1960s. Beginning
with the lunch counter sit-ins one month
into the decade and continuing on through 1969
and beyond, college students around the country
rallied to the cause of justice and freedom. The
two best known student organizations of that
time were the Student Nonviolent Coordinating
Committee (SNCC) and Students for Student a
Democratic Society (SDS). Another important
group, though less well known, was the Northern
Student Movement (NSM) and it was founded in
Connecticut on the campus of Yale University.
Tens of thousands of young Americans were
inspired by the lunch counter sit-ins that began in
Greensboro, North Carolina and spread throughout the South. The lie that many knew was a lie
— that the United States is based on freedom,
justice and equality – was exposed by the incredible bravery of young black people. It was as
though a dam had broken and a tidal wave of
people, led by college students, were suddenly
passionately committed to making the world a
better place and not so concerned about forging
comfortable careers for themselves.

Students at Yale University were no exception
and some of them got together in the Fall of 1961
to form the NSM. One of the two projects they
initiated was support of SNCC, which by then
had branched out from the lunch counter sit-ins
to spearheading the Freedom Rides, a concerted
effort to end segregation and discrimination on
the nation’s bus and train systems. The other
project the NSM undertook was to challenge
racial discrimination in the North. To that end,
the group organized an action a month after it
was formed with the New Haven chapter of the
Congress for Racial Equality (CORE) to protest
local housing discrimination.

NSM publicized these activities and news of the
Freedom Movement through a newspaper, the
North End Voice, which members distributed
throughout Hartford. Simultaneously, NSM
members in Hartford established the North End
Community Action Project (NECAP) that
organized sit-ins and other protests against
discriminatory hiring practices around the city.

Like SNCC, the NSM had struck a chord and
there were soon dozens of chapters on campuses
throughout the Northeast. Initially, its membership was primarily white, though it worked closely
with organizations like CORE whose memberships were mainly or exclusively black. Within
several years, NSM had recruited a large number
of blacks from both college campuses and from
the communities where it established programs.
NSM also began publishing a publication,
Freedom North, with articles about its work and
that of the Black Freedom Movement as a whole.

As the Freedom Rides continued through
1962 and into 1963, NSM members from college
campuses in Connecticut travelled to the South
to participate. They were also actively involved in
a voter registration drive that SNCC launched in
Mississippi in 1963 as well as, a year later, in
Freedom Summer. One who participated in voter
registration, Yale graduate student Bruce Payne,
was shot and wounded in Mississippi by opponents of the campaign.

Peter Countryman, a Yale undergraduate from
Chicago, was elected as the group’s first executive
director. Only 19 at the time, Countryman had
already been active in civil rights work through
the New England Student Christian Movement.
He was instrumental in establishing a tutoring
program in which students and recent graduates
from Yale and other local colleges worked with
young people enrolled in New Haven’s public
schools. The effort proved a success and NSM
established similar programs in several dozen
cities in the Northeast. By 1963, the group had
enlisted over 2,000 students from a number of
colleges to tutor an estimated 3,500 children.
Countryman eventually left New Haven to spearhead NSM’s tutoring program in Philadelphia.

In June of 1963,
NSM
members
primarily from Trinity
College established a
tutorial program in
Hartford with a staff
of 25 and over 200
volunteers.
The
tutoring sessions were
held in churches and
other public facilities
in or near the
communities where
the tutees lived and
were so popular that
the Hartford chapter
grew to be one of the
NSM’s largest. Soon
the group was holding
classes on Black
history and the arts
and regular forums on
police brutality and
civil rights activities
in the South. The

More students from Yale took part in these
projects than from any other school and
Reverend Martin Luther King, Jr. was among
many who took note. King visited Yale several
times during this period including once at the
invitation of Yale’s chaplain William Sloane
Coffin, a supporter of the NSM who a few years
late became one of the leading figures in the
movement against US aggression in Southeast
Asia. After one of his visits, King wrote to Coffin
of the work being led by the NSM that he was
“really heartened by the movement in the right
direction I sense at Yale.”
In addition to New Haven and Hartford, the
NSM had vibrant chapters on many campuses
and in many cities, including New York, Detroit
and Philadelphia. In 1963, the group moved its
main office from New Haven to New York City
and Peter Countryman was succeeded as executive director by William Strickland, an AfricanSee Racism on Page 5
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learn and accept. Many
have, after all, been
taught all their lives that
it is their destiny and
their right to rule.
Without disregarding the
pain some people experienced, the move by the
NSM and SNCC to black
self-determination was a
necessary one.

Racism
(continued from Page 4)

American graduate of Harvard who joined the
NSM in his native Boston. After Freedom
Summer, the group, while continuing to steadfastly support SNCC’s work in the South, shifted
more of its attention to the problems of blacks in
the North.
By 1965, many in the NSM had grown critical
of what they saw as the limitations of a movement
predicated on “civil rights.” Blacks in the organization, like blacks in SNCC and the soon-toemerge Black Panther Party, heeded the call of
Malcolm X for black self-determination, a
broader and more revolutionary demand than
civil rights. They began to see themselves, in
addition to being a part of a movement for black
liberation within the borders of the United
States, as part of a global upsurge of primarily
people of color against colonialism and imperialism. They began to call for Black Power and saw
the need to transform the NSM and SNCC into
all-black groups to better achieve that goal.
Advocates of Black Power recognized the accomplishments and dedication of white members
while stating that it was for blacks to determine
what their communities needed. Rather than
providing services like the tutoring programs that
were decided by and initiated by whites, whites
were asked to leave the NSM and SNCC and
challenged to organize the broader white community to support black liberation.
Much as happened on a larger scale in SNCC,
there were tensions around these changes within
the NSM. Close friendships ended and there was
anger and resentment in some quarters. Though
understandable, the bitterness that some whites
felt was in large part a reflection of a movement
that was still very young and somewhat immature. Race, after all, is perhaps the most complicated question confronting those of all colors
dedicated to building a just society. For whites, it
is essential to understand that it is for black
people to decide what is best for black people.
Blacks, especially blacks from the poorer and
working classes, and not whites, must be in leadership of the Black Freedom Movement and
significantly represented in the leadership of
whatever larger multi-racial movement we are
able to build.
There’s nothing easy about this, either in
theory or practice. It was (and is) especially difficult for young whites from schools like Yale to

The NSM continued
to do important work for
most of the rest of the
1960s, organizing students and non-students
alike. Many joined the much-larger SNCC, which
by 1966 was establishing itself in the North.
Others, upon leaving campuses, joined the Black
Panthers, including in one-time NSM strongholds Hartford and New Haven, as well as
Bridgeport. As US aggression in Indochina escalated and the movement against it exploded,
many whites who had been in the NSM immersed
themselves in anti-war work. That effort was
important, necessary and, in the end, successful,
though in many ways that fact has been whitewashed from history. Perhaps ironically, though,
the massive growth of the anti-war movement in
the late 1960s diverted whites from taking up the
challenge of their black comrades in NSM to
organize the greater white community to support
black liberation. Though we are on higher ground
than 50 years ago, that challenge remains.
—Andy Piascik

A version of this article was originally published at
connecicuthistory.org. Andy Piascik is a long-time
activist and award-winning author who was a
member of MPAC from 1976–79. He can be
reached at andypiascik@yahoo.com.

“state of the (union?)”

a rhetoric of intolerance and distrust
intertwines itself
into the national mindset.
it comes promoted, reported, and foul, marshaled
in by the
deafening loudness of voices
reverberating into
an american echochamber
insisting that this is the new normal:
conventionalized and publicized racism
callow smears and campaigns against
(take your pick, minority of the day)
bombs and arms to the
tops of our teeth, wary to meet
allies and enemies alike
(and no, we don’t need to compromise)
we need fire and airstrikes,
kill ‘em all, alright!
no two-state solution, no new deals,
no love for the homeless, no love for
the addict, no charity, no hot meals, no
empathy for our fellow man, no loss, the pursuit
of happiness bought at
a high interest and higher cost.
in our current state, we are bombarded
by bombast and fed hate
down our throats.
we need to find and devote
a piece of peace to
lead us to a higher road,
to help us rise above what is normal
and instead reach for what is good.
—Kim Crowley
Notes
(continued from Page 3)
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1916 EASTER RISING: ITS SIGNIFICANCE TODAY

irí Amach na Cásca occurred one-hundred
years ago in Dublin. Known in English as
the “Easter Rising,” the armed insurrection
led by radical Irish Nationalists lasted from April
24–29 before it was violently suppressed by the
British Government which was also heavily
involved in World War I at the time. Éirí Amach
na Cásca was a complicated event, with a complicated background, and even more complicated
results. In the short, somewhat superficial, understanding of the event, it was a declaration of an
independent Irish Republic. But it was so much
more than that and touches on so much more
than that. Éirí Amach na Cásca and its consequences continue to elucidate nuances of critical
issues pertinent today: history, colonialism, class
conflict, violence, sovereignty, and the horrors of
war.

1918, the Irish overwhelmingly elected the
nationalist party Sinn Fein in the 1918 elections.
Rather than sit at Westminster, Sinn Fein reestablished an Irish parliament in Dublin and declared
Ireland an independent republic, for the second
time in three years. Shortly thereafter the Irish
War of Independence broke out. The war ended
with the Anglo-Irish Treaty (1921) which
allowed for Northern Ireland, recently created by
the Government of Ireland Act (1920) that
divided as much of Ulster as it could while keeping the new entity unionist in majority from the
rest of Ireland, to determine for itself if it wanted
to join the new Republic of Ireland—the unionist
majority, of course, voted no. This controversial
treaty subsequently sparked the Irish Civil War
(1922–1923) which was won by the pro-treaty
forces over the anti-treaty forces who saw the
treaty as a betrayal to the thirty-two county
republic declared by the leaders of Éirí Amach na
Cásca. From this Civil War and the two opposing

While it would be unwise to discuss the
lengthy and charged history of English and British
colonialism in Ireland here, it is important to
briefly note the colonialist history of the
Anglo-Irish relationship. For the sake of clarity, this article will briefly describe what
happened before and after Éirí Amach na
Cásca before going into what actually
happened and its legacy. From around 1602
with the English victory at the Battle of
Kinsale to 1921 with the Anglo-Irish Treaty
that ended the Irish War for Independence,
Ireland was effectively subjugated by the
English and then British crown- save for a
short period from 1641–1649 in which the
Irish Confederation of Kilkenny managed to
briefly reestablish Irish sovereignty before and
during the English Civil War before Cromwell
embarked on the most brutal repression of the
Irish to that point. Most notorious in the
origins of this colonial history was the enduring impact of Edmund Spenser’s A Veue of the
Present State of Irelande (1596) in which he James Connolly
argued for and justified the annihilation of the
Irish and their culture through violent means.
From this guiding colonialist paradigm, the sides does Ireland owe its historic, antagonistic
English set out to make Ireland a second England political parties: Fine Gael (pro-treaty) and
in
demographic
composition, Fianna Fáil (anti-treaty). And, from the victory of
the pro-treaty forces, the current status quo of a
geographically/physically, and culturally.
partitioned Ireland.
This was, and still is for many, a centuries long
Now we might return to 1916, with the
process. So where does 1916 fit in? Éirí Amach na
Cásca was the event that sparked the movement context given above, to better understand the
that created the status quo as it is now. It was not, event. Yet, one more piece of context is needed.
it must be noted, the first rebellion. As alluded to Many early twentieth century Irish Nationalists
in the example of the Kilkenny Confederation, were also Socialists, most famously James
the Irish rebelled numerous times against the Connolly. Disenfranchised and subjected to
colonization of their homeland and even sought second-class citizenship as they were, many Irish,
international support from France and Spain. All like the downtrodden across the world in the
of their rebellions, however, failed their long-term early twentieth century, were inclined towards
Marxism. This was, truly, an international moveobjective. That is, until 1916.
ment with Irish Socialist leaders, such as
After centuries of oppression, famine, cultural Connolly, having international connections.
genocide, and disenfranchisement, Irish Indeed, Connolly spent time in America as a
Nationalism picked up more and more steam. Socialist writer and organizer for the Syndicalist
Within the hyper-charged global context of the Industrial Workers of the World (IWW). There
early twentieth century, it exploded. After Éirí were two overlapping movements in 1916: A
Amach na Cásca and the conscription crisis of Socialist movement and an anti-imperialist,

nationalist movement. The former is almost
always whitewashed out of the history books. Yet,
it was, as James Connolly wrote, that “the cause
of labour is the cause of Ireland. The cause of
Ireland is the cause of labour. They cannot be
dissevered.” Because, Connolly rhetorically
asked:
Who are the Irish? Not the rack-renting, slumowning landlord; not the sweating, profit grinding capitalist; not the sleek and oily lawyer; not
the prostitute pressmen—the hired liars of the
enemy. Not these are the Irish upon whom the
future depends. Not these, but the Irish working class, the only secure foundation upon
which a free nation can be reared.

With the context needed, we can now get to
the events that transpired in late April, 1916.
Thomas J. Clarke, Seán Mac Diarmada, Thomas
MacDonagh, P. H. Pearse, Éamonn Ceannt,
Joseph Plunkett and the militia group known as
the Irish Republican Brotherhood (IRB),
joined with James Connolly and the ICA in
1916 to lead Éirí Amach na Cásca. The
short, violent upheaval was in and of itself of
little significance. They captured strategic
locations across Dublin, raised an Irish flag,
and read their now famous proclamation of
the Irish Republic. It was suppressed and put
down in a matter of days and all of the
signees of the proclamation, the leaders
mentioned above, were executed. Yet its
importance in historical memory and in
igniting the Irish independence movement
are undeniable. But, also, was its impact on
the Irish left very real yet whitewashed out of
history.

Clear impacts of the labor movement after
1916 were most famously evident in the
Limerick Soviet of 1919. The workers of
Limerick called a general strike and took
control of the city of Limerick and parts of
the county of Limerick. They printed money,
dispersed food, and governed the city and its
environs for two weeks before they called off the
strike. This is but one of many examples, in fact
there were over one-hundred self-declared soviets announced in Ireland in this time period: the
radical Irish labor movement was in full force
during the Irish War of Independence and during
the Irish Civil War.

But why does this matter? Why does it matter
that Éirí Amach na Cásca was both a leftist as
well as a nationalist movement? What does it
matter one-hundred years later? Because onehundred years later, in this moment today, Ireland
is facing the same problems it did in 1916.
Indeed, the world at large is facing today the same
problems it did in 1916. Globally we see growing
economic inequality, growing far-right authoritarianism, and increasing violence destabilizing the
world system of imperial powers. Within Ireland
we see the persistence of the nationalist and
socialist struggles. This essay will continue to
See Easter Rising on Page 7
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focus on Ireland in regards to issues of the present.

Let’s start with the nationalist/colonialist
issues. I studied in Cork, Ireland last semester
under the sponsorship of the George J. Mitchell
Peace Scholarship. Perhaps evident in name, the
scholarship honors the Good Friday Peace
Accord of 1998 that effectively ended the violent
period in Northern Ireland known as “The
Troubles.” This violent period began in the 1960s
within the global context of the Civil Rights
Movement and saw Catholics in Northern
Ireland, originally non-violently, oppose the
systemic segregation and discrimination they
faced. It quickly escalated to a brutally violent
struggle between the provisional IRA and British
forces as well as militarized unionists. The difficulties and hardships engendered by the violence
of The Troubles are notorious, with both sides
committing atrocities against civilians. Northern
Ireland, in the 1980s, teetered on the brink of a
complete civil war.

In the 1990s, however, a series of ceasefires
and growing international pressure, especially
from Irish-Americans, nudged the sides involved
towards a brokered peace. Senator George J.
Mitchell of Waterville, Maine was appointed by
the United States to negotiate the peace. It was
signed and then made public on Good Friday,
April 10, in 1998. Peace returned, mostly, to the
island of Ireland. The treaty reaffirmed partition
so long as the majority of citizens in Northern
Ireland wish to remain a part of the United
Kingdom of Great Britain and Northern Ireland.
This is a difficult subject. The violence of “The
Troubles” is thankfully over. But, for those
committed to opposing colonialism, problems
persist seeing as how the partition remains in
place. The colonialist occupation of Northern
Ireland persists. I, personally, do not know the
“proper” answer or understanding of the partition
of Ireland; actually, there is no “right” way of
seeing this. However, self-determination and
non-violence seem to be the accepted norms of
the present and, I think, are here to stay.
This, I would agree, is a good thing. Long
passed was the point at which the descendants of
the earlier colonists were irrevocably committed
to staying in Northern Ireland. There are now
two communities in Northern Ireland and
neither are just going to go away. As such, it is
imperative that these communities come to coexist. They need to understand and accept each
other and move on towards tackling issues that
affect all humans- such as poverty and the
dangers posed by climate change—in a way that
both accepts and encourages their different
cultural heritages but also brings the two communities together. Slow and uneven as it might be, it
appears as if, thanks to the 1998 Peace Accords
and the progress since, that Northern Ireland is
on that trajectory. There are, however, three
interconnected and enduring forms of colonialism ongoing in Ireland, both in the south and in

the north, that are undermining Irish sovereignty:
language, landscape, and way of life.

The Republic of Ireland won its independence
in the centuries long battle with the English, but
it lost its language, landscape, and way of life in
the process. Though children are obligatorily
taught Irish in school, the regular usage of Irish is
reported as only around 80,000 people today and
largely isolated in rural Gaeltacht regions—in
fact, Irish is the third most common spoken
language in Ireland behind English and Polish. In
my anecdotal experience, the vast majority of
Irish young people knew a few phrases but never
really used the language. The Irish landscape was
once dominated by rich forests; it is now dominated by cattle and sheep grazers that resemble
rural England. Before the Irish loss at the Battle
of Kinsale in the early 17th century, Irish society
was dominated by Gaelic-Irish laws, customs, and
traditions. Since then, it has been dominated by
English customs and, legally, by the traditions of
the English Common Law. Accompanying the
decline of Gaelic societal norms and ascension of

English norms was the rise of proto-capitalism
and a Lockean emphasis on private property.

The former two contributed to the latter form
of colonization. In fact, a common theme of colonial ideology centers around the former two as
requisite for the latter. In order for the “other” to
become “civilized” they must first lose their
“”savage tongue” and learn how to “improve”
their “virgin” land. It is important to note a third
precondition often accompanying colonization
efforts: religious conversion. Here, famously, the
Irish fiercely resisted efforts to convert them to
Protestants and, historically, have found great
pride, strength, hope, and identity in their
Catholic faith. Nevertheless, with the loss of their
tongue and the loss of their landscape, their way
of life was more likely to alter. Having to live,
linguistically, within the realm of the English
language and in an altered landscape, thousands
of years of Irish knowledge pertaining to their way
of life in Ireland was, presumably, largely lost.
With the waning influence of the Gaelic lords,
See Easter Rising on Page 8
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engendered by a conscious policy, the Irish masses
were forced to assimilate to the hegemonic
culture within their country: that of the English.
In many ways, Spencer’s plan worked.

While the Republic of Ireland is an independent state, its sovereignty has been greatly undercut by the European Union (EU) and multinational corporations as well as by the United States
military. Ireland was long proud of its independent nature, refusing to join World War II nor
NATO. This neutrality has been lost. Shannon
Airport near Limerick, beginning with the War in
Iraq in 2004, has been and still is used by the U.S.
military as a stop-over facility to ship troops and
supplies to its military bases and operations in the
Middle East. Another nation’s military freely uses
one of Ireland’s airports to conduct warfare: this
is a direct affront to Irish sovereignty.

Economically, US-based corporations such as
Apple, Google, and Facebook get away without
paying their fair share of taxes in a country that
already has the lowest corporate tax rate in the
EU. Apple, for example, has paid virtually no
taxes in the past decade in Ireland. With the
“race to the bottom” in full swing, the Irish state
has become a hostage s to these multinational
and multibillion dollar corporations. Gravely
afraid that the facade of their economic stability
inaugurated by the “Celtic Tiger” of the 1990s
would collapse without corporate jobs, Ireland is
at the mercy of these corporations. Naturally
accompanying this, Ireland is held up in the EU
as the gold standard for austerity.

EU creditors pointed to Ireland when they
bullied Greece into submission. The Irish took
austerity without any problems, they argued, so
why won’t the Greeks be responsible like the
passive Irish? Not at first, at least, did the Irish
resist. Since the bailout and implementation of
austerity in Ireland, conditions for the working
class of Ireland have, predictably, deteriorated
rapidly. Thus while they accepted austerity in
2008, now that the brutal conditions of austerity
have been felt most severely by the Irish working-
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class, more and more members of Irish society are
rejecting austerity disguised as “economic recovery.” The Irish masses are silent no more. This has
manifested most dramatically with the case of
Irish Water which was a corrupt attempt to
centralize and tax the use of water in Ireland with
grave indications of a possible privatization project in the future. There has also been massive
organizing around the unavoidable blight on Irish
streets: the growing Irish homelessness crisis. I
attended both an anti-homelessness rally and an
anti-water charges rally while I was in Cork.
Thousands of people in Cork, as they did across
Ireland, protested the severe homelessness crisis
in Ireland and thousands more protested the
notorious, new Irish Water program. Nearly half
of the population of Ireland continue to resist
paying their new tax and fight the installation of
“water meters” in their homes by the government.

Let’s take a moment to again highlight the
radical themes of Éirí Amach na Cásca and the
Irish Civil War. There was, very much so, a radical class consciousness amongst a wide swath of
Ireland in the early twentieth century. Since
then, however, it has been suppressed and buried.
The two oppositional parties of the Irish Civil
War have both become center-right parties that
quibble over minute differences and prevent any
discussion of major issues, much like America’s
Democratic and Republican parties. Since the
split of the original Sinn Fein into these two
parties, no Irish government has formed in the
Dáil Éireann (Irish parliament) without one of
these parties as the majority party in coalition
with the other as the majority opposition party.
Fast-forward to the present and we see, for the
first time, that this will not be the case. In the
recent Irish elections, neither Fianna Fail nor
Fine Gael won sufficient votes to form a government. For the first time, nearly 50% of Ireland’s
population voted for a third party. Most substantial were the victories of center-left Sinn Fein, the
former political arm of the IRA, which is led by
Gerry Adams. Most hopeful were the victories of
the radical-left Anti-Austerity Alliance (AAA)
and People Before Profit (PBP) coalition. I

personally helped and contributed to the victorious, breakthrough campaign to elect AAA candidate Mick Barry from Cork North Central.

The most likely government to form in Ireland
will be a coalition of Fianna Fail and Fine Gael,
even if there is a second election. In this case, the
Irish people will be able to see, unequivocally, the
policies of capital challenged by left (slightly and
radically) policies. This is a dramatic showdown
that is manifesting, as stated, all over the world—
the rise of Jeremy Corbyn, Bernie Sanders, Syriza,
Podemos, etc. This is because, similar to in 1916,
the facade of a perfect world system is showing its
true colors. The rich are getting richer, the
climate teeters on the brink of collapse, imperial
powers are creating more and more radical
enemies, and the people grow wary.

How should the Irish left move forward? The
violence of the Irish Revolutionary era
1912–1923 led to thousands of deaths, thousands
more injuries and still more broken families and
emotional distress. It may have accomplished an
independent state for the lower counties, but it
did not usher in an era of dramatic changes. In
some ways 1916 should be celebrated. In many
other ways it is clear that violence could never
have solved many of the problems facing Ireland
then and now. The Irish should to revive their
language, reconnect with their natural surroundings in a more sustainable manner, and they
should work towards molding their way of life,
namely economic production, in a manner that
meets human need rather than corporate greed.
There is no reason to hold up Irish-Gaelic
society as an Eden nor the Irish Gael as a “noble
savage.” Ireland should not look back anachronistically to its Gaelic past for all of its answers.
History can be a source of inspiration and identity, but it also teaches us. Like any society, Gaelic
society had its problems. Rather, what should
happen in Ireland, and everywhere in the world,
is an honest reconnection with some of the values
and traditions of marginalized cultures’ identity
and reconsider their application and importance
for today. A promotion of language diversity. We
should reconnect with our local environment in a
manner, physically and spiritually, that promotes
symbiotic and sustainable relations. Lastly, we
should reconsider our economic system. We
should strive to meet human need and move
away from our consumer-capitalist hegemonic
norm. All of these changes we should make are
cultural. For such changes to manifest it is on
everyone to reform their thoughts, actions, and
interactions. The people have the power to
nonviolently change the world.
—Michael Bailey
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Black Lives Matter
When people react

To Black Lives Matter

By saying All Lives Matter

I feel they’re missing the point.

They’re watering the issue down
To make it less bitter or strong

The way I add milk to my coffee.
I’ve been thinking on Emmett Till
Pretty much all my life.

When he was brutally murdered
For looking at a white woman
Whatever the wrong way is
When I was going on four.

When I learned about him
Back in high school

I looked around the classroom
At my white male peers

Who did a lot more than looking

At girls and women the wrong way.
If they were judged

By the same standards

I’d be in an all girls class.

Why did fully grown men

Feel so threatened by a boy

They had to torture and kill him
And mutilate his body?

Why did a jury of peers

Get away with acquitting them?
I would see his face
In my minds eye

When I hit milestones.

Emmett till should have
Had the chance to

Turn sweet sixteen,

Graduate from high school,
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When my one and only son

Was fourteen, the age Emmett was
That dark day in Mississippi
I learned a new anger.

I realized because of skin color
I could know a security

Many black parents are denied.
I didn’t have to teach him
Survival strategies

For going to the store
To get a soda.

It’s even worse when police,

Who swear to serve and protect,
Act as judge and executioner
Not to mention it’s wrong

How black boys are more likely

Than their white skinned peers

To be shunted into resource room,

Suspended and expelled from school,
Diverted into the

School to jail pipeline.
People with skin like mine
Have lives made easier
By white privilege

Each and every day.

I believe Black Lives Matter
Is a call for us

To realize the precariouness

Of our darker brothers and sisters,
Become indignant on their behalf,
And help them achieve a world
Where boys like Emmett
Can grow to be men

In a world that accepts

And celebrates their personhood.
Complacency would make me

He loved with all his heart,

In this case I want my coffee

And bring children into the world.
Right about now

He should be retired,

Telling stories to any grands
That might be in his family.

P

resident Bill Clinton carried out the
unprecedented neoliberal assault on laborers
and workers and therefore had laid beholden to
the corporate influences, by way of signing the
North American Free Trade Agreement
(NAFTA). One can imagine that he only fantasized about an investor rights agreement, which
are purposely mislabeled as “free trade agreements,” that would give power to corporations
like that of the Trans-Pacific Partnership (TPP).
Posing a momentous threat to a variety of legal
protections such as those pertaining to the environment, labor, and public-health, among other
protections, that have been democratically
enacted, the TPP was officially signed by the
U.S. and eleven additional countries on
February 3, 2016.

Than when it’s lynch mobs.

Start college or the work force,
Marry someone

CLOSER TO OUR CORPORATE
COUP D’ÉTAT, ON THE TPP

One of the wrongdoers.

Black, strong, and bitter

So I will not have the option

Of being an indifferent bystander.
—Julia Hathaway

Fortunately, the 5,544 pages of text that
comprises the Trans-Pacific Partnership has been
made available to the public, against the wishes
of the US Government, who intended to kept
the text secret for four years after its anticipated
ratification by Congress. One may easily speculate that the only reason the US has longed to
keep the text of the trade agreement from public
scrutiny is due to the fact that it would most
certainly be subjected to opposition by the citizens the US is suppose to represent. In a column
that was authored by Chris Hedges and
published by Truthdig, Hedges quoted Ralph
Nader, the American political activist, lawyer,
and author, as saying that “the TPP, along with
the WTO [World Trade Organization] and
NAFTA [North American Free Trade
Agreement], is the most brazen corporate power
grab in American history.”
Yet, the TPP is not alone. This trade agreement, which would allow corporations (institutions that ought to be described and viewed as

See TPP on Page 15
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s we take a look at the world around us
we see all kinds of different individuals.
All of these people have distinct features
including their very own unique thought
processes. We are a species that thrives on social
interaction and achievement. We have had the
word freedom emblazoned within ourselves starting with childhood, and we have taken this idea
and created a world built on our own beliefs and
values. These can change over time and become
a defining part of the experiences we have. We
have formed interconnected communities that
help define who we are and who we identify with.
As we look deeper into these communities, we
see they are constantly being impacted by the
actions we take. These actions tend to be influenced by the ever changing and growing pattern
in the way society is shifting as a whole. What we
had once considered mainstream is now an old
memory implanted in a silly black and white
photograph. This kind of alternation over time is
called social change. It accounts for all of the
changes in behavior patterns, cultural values and
cultural norms.1

So where do we get these influences? How
exactly are we to know what the new fad is? In
our society today we rely on social media, magazines, and television shows to lead us to the key of
popularity or credibility. Our opinions change as
we come together and embrace different art forms
such as music, visual arts, poetry, and movement.
We live in a society where we feel the need to
constantly express ourselves and when we present
it to others we get a feeling of self worth.
However with this feeling brings curiosity and the
fear of the underlying problem. We can see this at
its peak when we feel as if our freedom is being
threatened, something that has continued to be
relevant throughout history. Think back to the
1960s, a time of war, government exploitation
and most importantly major curve in the dynamics of the social norm. The artistic realm is infinite and gauges how fast we are moving and
progressing generation by generation. Art digs
deep into ones emotional side and creates curves
around the basic ideas of rationality and practicality. Take the painting below, for example.
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THE POWER OF ART
sound and interaction. This was inspired with a
hope to reach the consciousness of people and
raise an awareness and solution to this problem.
We see this around us everyday, sometimes in
subtle hints and other times completely in our
field of focus. Something as simple as doodling on
the edges of the paper will take your mind to
another universe in which only you understand.
Art is created to show feelings and emotions that
just cannot simply be put into words.

Art and social change work interchangeably.
As I had mentioned, we tend to create art when
we feel most vulnerable, but we also feel more
vulnerable as an effect of art. One passes across a
war memorial showing fallen solders and can
nearly feel the tension, depression and sadness.
Even something as simple as color itself settles
into a corner of our mind and subtly has the ability to take over our whole mood. Weather we
notice or not we use color as a categorization tool
when it comes to human life. We see someone
dressed in all black and assume they have a
darker personality, or a reason to be dressed in
such a way. When the human mind experiences
something different it brings out an uncomfortable feeling that can create a crucial connection
between ones deepest fears and reality. This has
the power to change the way we think, behave,
and interact.

This painting was a project created in 2005
through the art for social change program. It was
made to represent the causes and vast consequences of oil-exploitation in the Ecuadorian
Amazon and other rain forests. This media goes
beyond the simple use of words by using image,

—Daniele Gold

1Hewlett, Robin. “RobinHewlett.com.”

RobinHewlett.com RSS. N.p., n.d. Web.

2Hartman, Rinni. “Oil at What Cost.” Art For Social
Change. N.p., n.d. Web.
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“OIL: at what cost”2

Social change is bound to happen as long as
humans live on earth. We will continue to express
ourselves to the fullest we can for as long as we
hold this kind of freedom. Art has the potential
to not only change humanity, but change with
humanity. Art is invaluable in allowing us to bring
about peace and justice. Our voice can be heard
and appreciated by numerous people, and the
feeling is spread among others of who share the
same values and goals. We have the ability to let
our leaders know we are angry and that we expect
something better, a change. We reach this feeling
of peace and justice when our art speaks the feelings we’ve been longing to get out, and brings
about a major social change. With this, all aspects
of our art changes as the current realm of humanity evolves. You see this all around us in our
modern architecture and the new virtual fad. We
need to be aware and attentive to this opportunity, as it can change everything and lead us one
step closer to universal peace.

$IJ
M
ES
F
O
T











"D
U
J
W
J
U
J
F
T

0S
HBOJ
[
B
U
J
POBM

'
BJ
S
T
7FOEPS
PPE
'

M
B
PD
-

4QFBL
FS
T

U
"S
F
W
J
U
D
B
FS
OU
*
T
U
FD
PK
1S

'
S
F
F

"ENJ
T
T
J
PO
'
PS

NPS
F

J
OG
PS
NB
U
J
PO


1F
B
D
F

B
OE
+
VT
U
J
D
F

$F
OU
F
S

PG

&
B
T
U
F
S
O
.B
J
OF


















































F

NB
J
M

J
OG
P!QF
B
D
F
D
U
S

PS
HXXX
QF
B
D
F
D
U
S

PS
H

Spring 2016

A

Page 11

IS GANDHI RELEVANT
FOR THE CONTEMPORARY WORLD?

s part of my 2015–2016 University of
Maine research sabbatical, I’m spending
five months in India. The months in
India have been full of daily adventures, intense
and meaningful experiences, creative interactions
and collaborative research, and travelling
throughout India to deliver invited keynotes
addresses at conferences and other major
lectures.

O

Is Gandhi Irrelevant Today?

ne of my lectures topics has been whether
Mohandas Karamchand Gandhi, most often
identified by his honorific title of Mahatma
(“Great Soul”) Gandhi, is relevant for India in
2016. This might seem to be a silly question since
M. K. Gandhi is exalted as Bapu (“the Father of
the Nation”), revered as the glorified Mahatma,
and memorialized as the greatest martyr who was
assassinated on January 30, 1948 and gave his life
for India’s freedom and independence.

lent, democratic approach is antithetical to such
a political approach.

Other Indian groups considering Gandhi
largely irrelevant for their present and future
India include Ambedkerite and other Dalits
(better known in the West by their former identification as the “Untouchables” who are below the
lowest caste designation), the Adivasis (tribals,
original inhabitants), and certain Maoist and
other groups engaged in armed struggle. I might
add that there are also many rigid, conservative,
reactionary Gandhians, at times resembling religious fundamentalists, whose approach to Gandhi
is also largely irrelevant to solving India’s crises
today.
In my presentations, I’ve identified the following seven topics for which Gandhi is very relevant
today. I’ll delineate them much more briefly and
without much of Gandhi’s analysis in this article.
It seems to me that that these topics are just as
significant for University of Maine students, citizens of Maine, and the U.S.A. today as they are
for India.

G

1. Morality

andhi is primarily a moral being with his
focus on practice, on how we actually live
our lives. His major concern is that human beings
live virtuous lives with character, with a major
focus on ethical intentions and actions in order to

violence and nonviolence. In addition to overt
physical violence (killing, torture, rape, bullying,
etc.), he emphasizes hatred and other forms of
inner violence, language as violent, economic
violence (equated with exploitation, poverty, and
economic relations of inequality), state and other
forms of political violence, social and cultural
violence, religious violence, educational violence,
environmental violence, and the structural
violence of the status quo.
In a contemporary world of so much violence,
war, injustice, exploitation, racism, sexism, environmental destruction, hatred, and greed,
Gandhi’s analysis of violence and the transformative practices to replace it with nonviolent causal
conditions, relations, and practices are extremely
relevant.

G

3. Truth

andhi prefers the term Truth (Satya, sometimes used interchangeably with God, Self,
Soul, Love, what is Real) as referring to Reality. I
shall mention only two major uses of Truth for
Gandhi extremely relevant for our contemporary
world.

First, Gandhi has an organic, holistic view of
the basic interconnectedness of reality. As
humans, what unites us is more fundamental
than what divides us. This is an experiential realization of a unity with a respect for differences.

Nevertheless, large groups of powerful Indians
do not really think that Gandhi is relevant for
India in 2016. Most prominent are those Gandhi
classifies as “modern Indians,” who identify with
the worldview and values of Western “Modern
Civilization.” They now own and control the big
corporations, the land and natural resources, the
financial capital, the modern technology, the
media, the military, and the politics. They share
the neo-liberal capitalist, globalized, and other
anti-Gandhi values of their U.S. counterparts.

Next in importance are those now in political
power, who adopt an ideology of Hindutva
(“Hinduness”), in which India is an essentially
Hindu civilization and nation. This aggressive
ideological approach often includes the idealized
rewriting of history and culture that results in a
chauvinistic, often violent, Hindu nationalism. In
such current formulations of Hindu India’s exceptionalism— with a selectively distorted Hindu
ideology that ignores a history casteism, class
exploitation, and patriarchal oppression—India
has the best ancient Vedic values, the best
culture, the best morality, the best religion, and
the blueprint of solutions for contemporary crises.
Gandhi’s inclusive, pluralist, tolerant, nonvio-

meet the needs of other suffering beings. When
one examines the contemporary amoral and
immoral world of dominant economic, political,
military, media, educational, and environmental
values and relations, with so much greed, oppression, exploitation, and destruction, the desperate
need for Gandhi’s emphasis on ethical thinking
and living is obvious.

G

2. Nonviolence

andhi is the most significant proponent of
nonviolence of the twentieth century. He
broadens and deepens our understanding of

Truth force (equated with nonviolent force, love
force, soul force) is what unifies us and brings us
into creative, harmonious, interconnected relations with other humans, other sentient beings,
nature, and the cosmos. In a U.S. and world today
of so much hateful, violent, oppressive, exploitative, racist, sexist, casteist, religious, nationalistic,
and other relations that divide us, a focus on the
truth of our basic unity and interconnectedness is
desperately needed.
Second, while upholding Absolute regulative
ideals of Truth, Nonviolence, Love, Compassion,

See Gandhi on Page 12
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Gandhi
(continued from Page 11)

Pure Ethics, and Pure Religion or Spirituality,
Gandhi insists on the primary importance of relative truth. No one fully knows the Absolute, and
in this world, we are always attempting to move
from one relative truth to greater relative truth.
This distinguishes Gandhi from religious fundamentalisms, religious terrorists, and other religious positions claiming to possess the one
Absolute Truth; from our contemporary militaristic and imperialistic nationalisms and other political positions that claim that they possess the
exclusive Truth; from our huge transnational
corporations, with their globalization and ruthless
policies to exploit and dominant everything on
the planet earth, who claim to possess the only
Truth. For Gandhi, taking what is relative and
imperfect truth and claiming it as exclusive
Absolute Truth is arrogant, egotistical, violent,
and false. Such an approach, emphasizing some
humility in truth claims, pluralism, tolerance,
respect for others who may have truths we don’t
have and from whom we may learn, is very significant for our contemporary crises.

M

4. Egalitarian

. K. Gandhi is a radical egalitarian, consistently critical of unequal hierarchical structures of domination and struggling for more equal
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human relations and alternatives. Gandhi would
be alarmed by what has been happening in India
in recent decades, which is similar to what has
been happening in the U.S. and other parts of the
globalized world: the incredible increase in the
number of billionaires and multi-millionaires,
with insatiable greed, ruthlessness, and concentration of economic and political power at the
top, and with the widening gap between the have
and the have-nots; the rapidly growing and often
unprecedented inequality in which hundreds of
millions of Indians and others live in abject
poverty and increasingly large parts of the population are completely marginalized as having little
role or future in modern, capitalist, technological,
developed India or the world. For egalitarian
Gandhi, with his economic philosophy of
Sarvodaya or “the well-being of all” and his focus

5. Democracy

on addressing the needs of those with the least
freedom and greatest need, such inequality today
is extremely immoral, unjust, violent, and
untruthful.

view of democracy as consisting in real human
development, empowerment, so that every citizen
has a meaningful voice in the democratic process
and can make meaningful decisions that affect
one’s life. In his democratic egalitarian formulations of such key concepts as swaraj (self-rule),
swadeshi (aiming as much as possible for decentralized economies with concerns for one’s
community), and sarvodaya (concern for the well
being of all), Gandhi maintains that there is no
political democracy without economic democracy
and without a nonegoistic commitment to our
interconnected relations of concern for the
welfare of all beings.

andhi has a remarkable commitment to
democracy, which is much broader, deeper,
and qualitatively different from our dominant,
modern versions of democracy found in the U.S.,
India, and other nations. As Gandhi states, the
goal of India’s freedom, independence, and
democracy is not to replace British exploiters of
Indians with Indian exploiters of Indians. This is
how he would regard the dominant U.S. political
parties today. Real democracy is not restricted to
modern, limited formulations that are hegemonic, hierarchical, and use corrupt, immoral,
untruth means to prevent even minimal
Gandhian democratic transformations.
In ways that are extremely relevant and
desperately needed today, Gandhi embraces a

M

6. The Need for Transformative Action

y experience is that most students and citizens in India today, just as most UMaine
students and citizens in the U.S. today, are rather
passive, often alienated and cynical, and feel
powerless when it comes to the huge economic,
political, military, and environmental problems of
the world. They have the accurate sense that
those at the top, who run the huge corporations,
media, military, and politics, have little true
concern for their alternative views and for their
democratic participatory input.
See Gandhi on Page 13
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(continued from Page 12)

In this regard, Gandhi’s focus on transformative action in which we are highly motivated, critically thinking, active subjects is extremely relevant. This includes his identification with the
path of karma yoga, an action-oriented approach
in which you act morally and truthfully by
controlling your ego-desires and ego-attachments
to the results of your actions. This includes his
identification with satyagraha (truth-force, loveforce, soul-force) in which we come together with
others in expressing active nonviolent and truthful force of resistance to violence, war, injustice,
exploitation, oppression, and other forms of
humanly caused suffering and in which we
actively construct more ethical and truthful alternatives.
Without the activation of moral, nonviolent,
compassionate, truth force and our mobilization
directed at transformative action, Gandhi
submits that none of the above is realizable in the
contemporary world: the development of greater
moral human relations; the self-transformative
and world-transformative process of moving from
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violence to greater nonviolence; the moral truthful
experiential realizations of
our unity, interconnectedness, and movement to
greater relative truths; the
resistance to the violent
and
unjust
growing
inequality and the struggle
for a world of greater egalitarian values and relations;
and the struggles and
action-oriented transformation needed to create a
more adequate sense of real
democracy.

7. The Need for a Radical Paradigm Shift

ncreasingly, not only peace, justice, and environmental activists, but also mainstream scientists, engineers, economists, and others with
power recognize that our dominant values, priorities, policies, and models are unsustainable. They
are economically and technologically unsustainable, militarily unsustainable, politically unsustainable, culturally and religiously unsustainable,
and environmental sustainable. In several
concerns, such as the consequences of climate
change or of extreme inequality, we are at the
tipping point and face human and global disaster
unless we embrace and act on a radical paradigm
shift.
A Gandhi-informed approach offers new ways
for rethinking our dominant assumptions, priorities, and policies and for a value paradigm shift
that allows for new, creative, contextually relevant formulations and practices. For example,
rigid Gandhians often dogmatically assert that
the Mahatma would be against modern technology and would be against modern globalization.
This is certainly true, but we live in an age of
technology and in a globalized world, and such
Gandhian dogmatism renders
Gandhi largely irrelevant to our
contemporary world.

A more selective, creatively
reformulated, Gandhi-informed
approach would instead ask
what technology as integral to a
radical paradigm shift might
look like in our future world:
appropriate technology to meet
real human needs; controlled,
limited, not with technology
determining us, but with human
well-being and moral concerns
as
central;
decentralized,
sustainable, and integral to
harmonious relations between
humans, other life, and nature.
A more selective, creatively
reformulated, Gandhi-informed
approach in our paradigm shift
would instead ask what globalization might look like in our
future globalized world: globalization recognizing that we are
integrally interconnected global

beings and that concern for the well being of the
other is a necessary part of my process of selfdevelopment; a view of globalized living that
critiques and resists the top-down modern globalized power relations of exploitation and domination and reformulates and transforms them in
terms of democratic, egalitarian, moral, nonviolent, bottom-up globalized relations.

8. Gandhi Does Not Have All of the
Answers

M

y Gandhi-informed formulations in this
article may have conveyed the impression
not only that selectively and creatively reformulated Gandhian responses are extremely relevant
and significant today, but also that Gandhi has
the exclusive sufficient blueprint for solving our
contemporary crises. That would be a false
impression. Gandhi is a complex, sometimes
contradictory, remarkable human being, but he is
human. He describes his life as “my experiments
with truth,” and he writes hundreds of pages
describing his failed experiments with truth.
Some of what he proposes is backwards, uninformed, reactionary, and irrelevant today. Other
proposals are insightful but need to be radically
reinterpreted, reevaluated, reformulated, and
reapplied in ways that are contextually relevant
today.

In my own approach, Gandhi is a major inspiration and provides me with many, but not all, of
the answers when addressing personal, existential, psychological, economic, political, environmental, and other contemporary issues. For me,
the Prophetic Hebraic tradition often has more
forceful formulations of the need to resist injustice and struggle for justice in this world.
Gandhi’s has profound economic and historical
insights, but Marx is a more rigorous economic
and historical thinker. In my interpretation,
Gandhi is a radical critic of caste, but Ambedkar
often has more adequate responses to the oppression of Dalits. When it comes to sexism, Gandhi
made remarkable progress in overcoming his
patriarchal responses and affirming gender equality, but there are feminists with more developed
positions regarding gender relations today. When
it comes to our environmental crises, Gandhi
offers creative possibilities for a more holistic,
harmonious, sustainable approach, but there are
contemporary environments with greater contextual insights and knowledge.
For me, a selectively and creatively reformulated Gandhi-informed approach can serve as an
invaluable catalyst, challenging us to rethink our
dominant presuppositions, values, priorities, policies, and explanatory models. A Gandhiinformed approach, when integrated with
complementary non-Gandhian economic, political, social, cultural, and scientific approaches,
offers us the best relevant possibilities for an
urgently needed paradigm shift of values. This is
necessary for actively transforming our lives and
the contemporary world of so much violence, war,
injustice, hatred, greed, humanly caused suffering, alienation, anxiety, and meaningless existence.
—Doug Allen
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A MODERN COMMENTARY ON PAST EVENTS

o begin this tale let’s travel way
back to the quiet year of 1491
in what would eventually be
called the “New World,” but that’s
strange isn’t it. In and of itself the
word “new” denotes that no one had
ever really discovered it, but isn’t that
odd for a land that is already in
habited to be called “new” because
from their perspective it seems “old”.

Jackson, if this man were still alive I’m
sure he’d be in prison somewhere, I
hope for crimes against humanity and
for mass genocide. This man, issued the
Indian Removal Act of 1830, granted
this was a few years before the 38 men
hanged by Lincoln. This act alone
killed millions of Natives, and it was
deemed unconstitutional by the
Supreme Court, yet he did against their
demands, and with that millions of
Natives were forced out of the southeastern United States and moved to
what would later become Oklahoma.
His hatred for Native Americans ran
deep in his veins and this perfectly
shows his genocidal mind.

Let’s move this forward to 1492,
imagine being on the shore of your
nice island and all of a sudden you see
three huge wooden fortresses with
huge cloths hanging from them. This
was the beginning of the end. Thus
really begins what would be called the
colonization of the Americas.

In Europe this, meaning colonization or the discovery of a new land,
was seen and still sort of seen as a
great achievement, but for the
Natives of the area it was something
strange and new they now had to deal
with. Where at the time no one could foresee the
absolute near destruction of whole cultures.
Though the continued interaction with the
foreigners spreads this disease called small pox,
and those who don’t die an already horrific death,
they are killed by the various men hired by
Columbus to kill the stragglers who don’t want to
convert or follow his reign. This string of murders
was started by Columbus us was only continued
by hundreds of other “explorers” that followed
into this land and pillaged and raped their way to
victory. (Quick side note let’s list off all the places
named for this War Mongering colonialist:
Columbia, Maryland; Columbia, Missouri;
Columbia, South Carolina; Columbus, Georgia;
Columbus, Indiana; Columbus, Mississippi;
Columbus, Nebraska; Columbus, Texas;
Columbus, Wisconsin; Columbus, Montana;
Columbus, Ohio; District of Columbia;
Columbiana County, Ohio; Columbiana, Ohio,
city; Columbia County, New York; Columbia
County, Pennsylvania; Columbia County,
Wisconsin; Columbus Circle, New York City; and
of course our own capital the District of
Columbia; These are also only the ones in
America named after him. And don’t even get me
started on Columbus Day.) So now what do we do
that the flood gates to America are cracked,
Europe floods these gates in order to try and gain
a profit, only thing is it is now harming the
Natives already here. Now it is taught in history
that this is no big deal, but in fact about 90% of
Natives were killed just so some Europeans could
get the upper hand on their cousins, neighbors,
and other nations. That’s a huge margin of people
to die off in just a few years.
Now it’s no surprise that these “explorers”
didn’t bother to try and make agreements or
treaties with the Natives seeing as they pretty
much raped and pillaged their way to conquering

the area. Now let’s move a bit further in time to a
hundred years before the Revolutionary war. Well
since the “discovery of the Americas” there as
been mass enslavement of the Natives, and in
1676, there is currently a war going on. King
Philips war, which stemmed from the colonist
expanding their territory and infringing on the
rights of the sovereign Native Tribes, which were
to be recognized as countries. This is due to
Metacom’s, or king Philip’s status as a
Wampanoag, the first people to have signed a
treaty with the Plymouth settlers, now by merely
signing this treaty, it thereby states that the
colonist of Plymouth recognized and acknowledged that they were a Nation. So let’s make a
note here, first treaty with Native Americans ever
made, broken. I would do this for every treaty
broken, but seeing as that would lead me to writing a book series I’ll hold off for now.

Moving forward to the Civil War, Americans
have been pushing westward to fill this land with
good hardworking Americans. Trouble is the land
they want is occupied by some pesky Lakota
people, who gosh darn it won’t leave their homes.
Who’d think that a mini war between them and
the Feds happened, obviously not American
people who were busy focused on the Civil war
crisis. So let’s now look at the results of this
revolt. 38 men. Hanged. For trying to preserve
their way of life. 38 MEN, the largest mass execution signed off by a President who’s always seen as
a role model for future presidents, Abe Lincoln.
He signed off on this execution the week of the
Emancipation Proclamation. Yet this doesn’t get
taught in school, it’s not taught that 38 Lakota
men were murdered for defending themselves
and trying to protect their homes.

Speaking of Presidents in this section I’d like
to talk about one atrocious despicable President
that resides on our 20 dollar bill. Andrew

Now let’s move on to what I really
want to focus on, land claims.
Americans of any other heritage other
than Native American, should for one
know that they are currently living on
land that was stolen, in our sense of the
word from Natives. We can decipher
this from the many thousands of treaties we have
with the Native tribes. Yes in many cases land was
“sold” for what at the time might have been seen
as reasonable, but the reality was the agreement
actually was in greater favor with the Europeans.
Looking more at this we should also look at all
the violations to these treaties Europeans and our
descendants have provoked. A prime example
would be here in Maine. The Wabanki of the area
specifically had a treaty which meant that held
“ownership” over 2/3 of Maine. (This is in quotations because it is a typical belief for Native
Americans not to believe in land ownership) This
issue was later brought to court seeing as
Europeans and Mainers had merely ignored this
treaty and silently, and brutally invaded Maine
with a number of towns being established and
massacres being upheld throughout Maine. This
eventually led to the tribes only holding on to a
small portion of their original land. This became
a problem with the Maine Indian Land Claims
Settlement, where instead of continuing to fight
the government, and the incoming President
Regan, who stated he would never sign the agreement, the tribes felt forced to settle for monetary
compensation, to which some of it they still do
not have access to. How is this fair, how is this
right, what a Confederation of tribes be strong
armed into agreeing to a sum of money instead of
land, and how is it fair that they are being told
that they aren’t allowed to use some of this money
for their benefit.

Another fine example would be the Black
Hills, or Mount Rushmore as it is known by us.
These hills originally were under the ownership of
the Lakota people. However Gold was discovered
in these lands, the government offered to pay
them money for the land but they refused. Now
the money was just given to them without their
See Homefront on Page 15
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Now with all this commentary I’d like to take
a moment to ask why. Why is it so hard for
America to admit it was wrong? Simple answer is
that they would give is that “What does it matter,
it’s in the past?” My answer is that it does matter
because there needs to be truth in order to move
on and to understand how to reconcile these
problems. Another part of this is why is America
doesn’t want to admit this. Look at how much
literature and re-teaching that would need to be
done. However we cannot avoid these issues, the
whole trying to hide the mess by sweeping it
under the metaphorical rug shouldn’t be the
default method. American policies like this are
immature and childlike, and in order to actually
move forward we must admit the truths and
wrong doings that have been avoided for over five
hundred and twenty four years, since Columbus’
first journey here. We’ll be moving forward to an
area of Truth and negotiations with our Native
Neighbors.
—Dan Shorette

Homefront
(continued from Page 14)

consent and the government took the Black
Hills. That’s basically giving money to someone
who wasn’t selling anything and taking their
house. To this day the rough 4 million dollars for
the Black Hills is sitting in hold, the Lakota
haven’t touched it and will never touch it because
that means they have accepted the payment for
the Black Hills. How is it right for us to just take
the land and then by our ownership carve out
Presidential faces on a cliff side? How is it Fair for
the Lakota people who ages haven’t had access to
their sacred land, just because the United States
was feeling Greedy?
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unaccountable, antidemocratic, totalitarian
regime’s, or “private tyrannies,” as Noam
Chomsky, the renowned anarcho-syndicalist
and libertarian socialist intellectual, defines
them) to side-step governmental bureaucracy in
order to administer sanctions against local
municipalities, the federal government, and
state governments by way of secret tribunals, is
accompanied by the Trade in Services
Agreement (TiSA) and Transatlantic Trade and
Investment Partnership (TTIP). Since TiSA and
the TTIP are still in the negotiating phases, they
are not expected to go before Congress for some
time. However, with the granting of fast-track
authority with respect to the TPP, it is only a
matter of time before we come ever closer to the
corporate coup d’état that we have been
approaching since the American Left disemboweled itself with the adoption of neoliberalism and
therefore abandoned its natural audience, that
is, the working class, environmental groups and
consumer rights advocates.
Unless we carryout mass mobilizations
against the TPP and thereafter TiSA and the
TTIP, we can expect to experience a monumental loss of jobs, both in the private and public
sectors, that makes the effects of NAFTA and
the Central America Free Trade Agreement
(CAFTA) look miniscule in comparison. Still,
the TPP doesn’t only threaten domestic jobs. If
the TPP is ratified by Congress, our legal obligations will be to serve the economic elite, regardless of public opinion on matters such as climate
change and access to health care.
—Bryer Sousa

MPAC

Digital Archive!
A digital copy of the current MPAC Newsletter
(in pdf format) is available on our website:
www.umaine.edu/mpac
You can also find past issues of the Newsletter
at the same place. If you are on our mailing list
and would prefer to download your copy rather
than receive a printed one in the mail, please
return the form on the back page and check the
box “Please save trees! Don’t mail to me—I’ll
download my copy....”
“We must be the change we wish to see.”
—Gandhi
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The Maine Peace Action Committee has its general
meeting every Tuesday at 3:30 PM in the Virtue Room of
The Maples Building on the University of Maine campus.
Meeting times and dates may change. MPAC often has
subcommittees working on topics of special interest to
current members. MPAC also organizes film series, speakers, teach-ins, workshops, concerts, reading groups,
demonstrations, and other peace and justice actions. For
more information on MPAC, call 581-3860. If you are
interested in peace education and activism, please join us.
http://www.umaine.edu/mpac/

pinions expressed in this Newsletter are those of individual members of MPAC and other university and
community activists. They do not necessarily express the
views of other MPAC members or of the group as a whole.
We know that other readers may not agree with all that is
stated in this issue, and we encourage your response.
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Please return to:
Maine Peace Action Committee, Memorial Union, University of Maine, Orono, ME 04469

Town/State/Zip: .........................................................................................................................

Mailing address: ........................................................................................................................

Name:.........................................................................................................................................

q Please save trees! Don’t mail to me—I’ll download my copy from www.umaine.edu/mpac.

q Maybe next time!

q I would like to donate $.......................................................................................................

he Maine Peace Action Committee greatly appreciates your time and interest in reading our
Newsletter. If you would like to make a contribution to help fund future newsletters, feel free to
include a donation. We appreciate the solidarity and support!
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